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The article is devoted to the philosophical dialogue regarding as a singular form of
the philosophical communication. The ontological dimension of the philosophical dialogue is
explicated and typology of its forms is examined. The connection between the dialogical form
and linguistic expression in philosophical communication depends on type of the culture,
national traditions. In the early Modernity the philosophical dialogue shows the kind of the
asymmetric communication with the domination of the mentor style of the verbal expression
in accordance with it. The questions from the pupil are usually primitive. The answer in
opposite to them shows the best examples of the philosophical rhetoric and argumentation.
The change of this role reality occurs in the later Modernity with the establishment of
symmetric communication and cultivated verbal expression.
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Philosophical dialogues take a very important place in the European cultural
and educational tradition as a form of spiritual unity and as diversity of
expression possibilities both on the general level and in the concrete treatises of
philosophical problems. This kind of dialogue has taken a medial position between
the oral cultural communication and its representation in Literacy. The analysis of
possibilities of this position can open new horizons in the searching for resources
of European integration.

This problem field isn’t a whole new one in Ukraine becauseit was
researched in its other segments dealing with history of philosophy (M. Bachtin, I.
Bychko, V. Gorsky, M. Tkachuk, M. Popovich etc.), with cultural and social
anthropology (V. Tabachkowsky, N. Khamitov etc.)and with Ukrainian areal
studies (V. Andrushchenko, V/ Skuratywski etc.). The ideas of these authors have
contributed to the attempts of conceptualization philosophical dialogue as a soft
provider of intercultural communication. Very important for the theory of the
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philosophical dialogue are explorations made by V.Hosle [4].

This model was well-known even in the antic Greek tradition. In the
European tradition which was in Germany connected with Greek philosophy.In
Ukraine it was also used by H. Skovoroda who has created his owner life in the
dimension of philosophical dialogue[l, 150]. The ontological coordinates of
Skovoroda’s dialogues are remarkable. The time of these dialogues is always in
accordance with biorhythms, but the space can be defined in the symbolic mode.
All the features of Skoworoda’s dialogues are structured on the European way,
what results from intensive students exchange with the Europe during the 18-th
and 18-th century.The philosophical terminology was not still formed in the
Russian imperia, but as the substitution the theological terminology was used for
the philosophical dialogue which had the terms borrowed from sermon.

But this pre-modern tradition was changed in the later Modernity, when the
philosophy became recognition as a university discipline in Ukraine too. The
philosophical dialogue at that time were both — popular and professional with more
dynamic and expression as oral communication, as Literacy and as performance.
The role reality of the philosophical dialogue was also transformed and is
expressed in the terms of industrial culture. It is very significant that the figures of
producer and recipient are more important than relationships of the teacher and the
pupil [4, 187]. The linguistic expression of these dialogues shows else some
distinctions from the early philosophical tradition with its clear constructions. The
German philosophical language was developed in the dialogue with the mysticism.
The heuristic metaphors are used often in German philosophical communication.
The formal analysis of philosophical dialogues on the boarders of the
phenomenology (B. Waldenfels) and formal sociology (G. Simmel) allow to
separate the constant elements of it from the variables ones. V.H6sle proposed the
following taxonomy of the philosophical dialogues: ‘“direct, indirect and mixed
ones” which are existing in the “universe of Literacy” [ 4: 166, 187, 189]. The
direct dialogue occurs always between two participants, but their number canbe

extendedfor more actors of philosophical communication.The indirect dialogue
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includes the historical and cultural dimension; the participants must have a
minimal philosophical culture and historical knowledge which are a necessary
requirement for the symmetric communication with the presumption of
understanding. It can be illustrated on history of the concept “Bildung”, what
means both: education and culture in the ontogenetic and phylogenetic senses
[5: 26-27]. This concept belongs to the so called monster for translator. It must be
mentioned, that indirect philosophical dialogue and its simulacra are existentially
important for the intercultural philosophy as its modus vivendi.

German was always regarded as philosophical language. But in the
intercultural philosophical communication its complexity must be reduced because
that is one of the necessary condition for an acceptable translation. Some
experienced translators are very skeptical about this possibility: “: “Nothing is to
be gained be passing over in silence the radical difference of non-canonical texts.
The third world novel will not offer the satisfactions of Proust or Joyce [6:14].
National allegories without their interpretation can stop the intercultural dialogue
on philosophical topics. This is a very risky situation. S. Benhabib makes some
comments to it and proposed “the critic of humanitarian reason” needed to defend
the human rights” [2, 226-227].

Translation can be used also as manipulation in the relations with the “exotic
Others”, what may wound the dignity of person and nations. R. Stein unveils this
mechanism: We break a code: decipherment is dissected, leaving the shell smashed
and the vital layers stripped. Every schoolchild, but also the eminent translator,
will note the shift in substantive presence which follows on a protracted or difficult
in translation: the text in other language has become almost materially thinner; the
light seems to pass unhindered through loosened fibers. For a spell of hostile ore
seductive “otherness” is displayed. Ortega y Gasset speaks of the sadness of the
translator after failure. There is also a sadness after success” [6, 314].

The terminology of German philosophy might be regarded as a kind of
translation from Greek and Latin. They have metaphorical elements in their

meaning. Thereforeit expects from the participant of the philosophical dialogue
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probably that abilities which Kant had explicated as power of creative thinking.
The contra-metaphors addressed vis-a-vis of philosophical discussion may be also
a kind of metaphorical performance e.g. dancing: “Metaphors of dance and
movement have replaced the ontologically fixing stare of the motionless spectator.
The lust for finality is banished. The dream is of “incalculable choreographies”,
not the clear and distinct “mirroring” of nature, seen from the heights of
“nowhere”. But I would argue , the philosopher’s fantasy of transcendence has not
yet been abandoned [3, 143].

This kind of the mixed philosophical dialogues corresponds to the contexts
of the Post-Modernity, where the philosophy is moving more near to literature. The
institutional forms of philosophical dialogue are constructing new simulacra of the

Greek agora with a new language.
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®IIOCODCHKUM JIAJIOT TA MOI'O JIIHIBICTUYHI PEITPE3EHTALIIT: HIMEL[bKA
TA YKPATHCBHKA TPAJIUIIII

H.B. I'puropoBa

VY craTTi po3rnsnaerbes Gi1ocoChKuil Aiajor y MIOLIMHI KyJIbTypHO-(i10c0()ChKOTo
aHaJi3y SIK CHUHTYJISIPHE KyJbTypHE (DOPMOYTBOPEHHS, sike (DIKCY€E TIEBHY POJIbOBY PEasbHICTB,
gka 00yMoOBIIeHa KyJIbTYPHOIO Tpaaulito, crarycoM ¢inocodii y CycHiIbCTBI.Y TOUHIOEThCS
TUNOJNOTIS (iTocOdCHKOTrO Mianory, mepeayMoBH HOro TpaHcopMmamii y IHTEpKYJIbTYypHHI
Jiajior 3MIIIAHOTO THITy, PO3KPUBAIOTHCS BIAMIHHOCTI MK JOMOJEPHUM 1 MOJEpHUM
¢inocodhcrkuM IianoroM, KM y MOCTMOJEPHIN NMEPCHEeKTHBI 3JaTHUH NEpEeTBOPIOBATHCH HA
BIIKpUTY (inocodChKy KOMYHIKaIi0, 1€ 00pa3HO-MeTaQOpHUHUN CTUIL MOXe OyTH
NPUCYTHIM K B yCHOMY Aiano3i @inocoda 3 Yunem abo iHmmM PimocodpoM, Tak i y MIONHHI
dinocodcrkoi miTepaTypHOi TBOPUOCTI, [Ie A1aJIOT BXKE PO3TIISAAETHCS SK JIITEPATypPHUIA KaHP 3
BiJINOBITHUMH ()OPMAITEHUMH i MOBHUMH XapaKTEPUCTUKAMH.

Knrwouosi cnosa: dinocopcrkuil mianor, MoBa, BHpa3, pPEMpPe3CHTallis, pPOIbOBa
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peanbHICTh, KyJIbTypa, KOMyHikamis, CKoBopoaa, HIMEIBKHN i1eaai3M, TEpMIHOJIOTIS,
CUMYJIAKD.

OUIIOCODCKUIN JIUAJIOT 1 ET'O JIMHI BUCTUYECKHE PEITPE3EHTAILINU:
HEMEILIKAS 1 YKPAUHCKA TPAJULTNN

I'puroposa H.B.

B cratee paccmarpuBaercs (WIOCOPCKMH MANOr B IUIOCKOCTH  KYyJBTYypHO-
¢miocopckoro aHamMza Kak CHHTYJSIpHOE KyJIbTypHOe (opMooOpazoBaHHe, KOTOpOE
(bHUKCHPYET OIpEETICHHYIO POJIEBYIO PEalbHOCTh, 00YCIOBICHHYIO ONPEAEICHHON KyJIbTYPHOU
TpagulMeld U CTaTyCOM, KOTOPBIH 3aHUMaeT ¢uiocopus B oOmecTBe. Y TOYHICTCS TUIOJIOTHS
¢unocodckoro aumanora, MPEANOCHUIKH €ro TpaHCGOpMalMu B HHTEPKYJIBTYPHBIH JHAJIOT
CMEILIaHHOTO TUIA, PACKPBIBAIOTCS PA3IMUUS MEXIY JOMOJIEPHBIM U MOAEPHBIM (prusocodckum
JIMAJOrOM, KOTOPBIH B IIOCTMOJCPHOH TEPCIEKTHBE CIOCOOCH TPaHC(HOPMUPOBATHCS B
OTKPBITYI0 (pUI0cO(PCKyl0 KOMMYHHKAIMIO, TAe 0O0pa3HO-MeTaOpUUECKUN CTUIb MOXKET
MPUCYTCTBOBaTh Kak B YCTHOM auajiore ®umocoda ¢ YdueHHKOM WiIH ¢ ApyruM dusocodom,
TaK ¥ B INIOCKOCTH (pUI0codcKoro TuTepaTypHOTro TBOPUECTBA, I/ie GMIOCOPCKUN TUANIOT YXKe
paccMaTpHBaeTCs Kak JINTepaTypHbIi KaHP ¢ COOTBETCTBYIOIIMMHU (POPMATbHBIMHU H S3BIKOBBIMHU
XapaKTepUCTUKAMU

Kniwoueswvle cnosa: dunocodckuii auanor, sA3bIK, BEIPAKEHUE, PENPE3CHTAINs, POJIEBas
peanbHOCTh, KOMMYHUKaIus1, CKOBOpO/1a, HEMEIKUH HIealln3M, TEPMHHOJIOTUS, CUMYJISKD.



